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Chidushim compiled from the discourses
and teachings of the Admor Harav
David Chai Abuchatzeira Shlita
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One Who Begins a Mitzvah Receives the Strength to Complete It

(R 1) NiYY? PnYn oin 3380 "R TYR 71XNa YD -
“Every mitzvah that I command you this day you shall
keep.”

When a person sanctifies the beginning of the day,
Hashem gives him strength to continue the whole day in
serving Hashem. The pasuk writes "2IX WX mXnn 92
MYYY NINYWN D17 718N and Rashi comments, NYNNT DX
,INNN DY YY ROR NRIPI APRY ,ANIR N3 MI¥Na
12 19V YR N0 MNXY NRY (2D T YWIN) INRIY
012 POYNI 1727 AVN RHM,'DOV2 173p D*IXNN HRIY
ORI 1NN 7IMNY POon XYY DY ROX ,0MHYRY
onwY Y NXIPI - “The midrashic explanation is: If you have
started a mitzvah, finish it, because it is attributed only to
the one who completes it, as is written “The bones of Joseph,
which the children of Israel had brought up from Egypt,
they buried in Shechem’ (Yehoshua 24:32). But Moshe alone
occupied himself with them to bring them up! However,
since he did not complete the mitzvah and Yisrael did, it is
accredited to their name”

Therefore, if somebody wants to sanctify his day and
complete it with holiness, he must sanctify the day first,
and then he will receive the power to complete the day with
kedushah.

There is a special power given to one who begins a
mitzvah, enabling him to complete it. The Gemara (Makot
10b) teaches, IMR D°*>M 12 799 AXN DIRY 172 -
“they lead a person in the path he wants to go,” and the

Maharsha explains, this doesn't mean that Hashem leads
in the

»

him in that path, since the Gemara writes D?2°>1
plural form, “they lead” Instead, the Gemara means that
angels are created from man’s desires and thoughts, and
these angels help a person complete the mitzvah.

Although a person has the choice to do good or bad,
as the Gemara says (Berachot 33b) Y1 DnW 712 50
DMWY NRIM, but those angels created by his thoughts to
do a mitzvah will help him materialize these thoughts into
actions.

This is the meaning of what our Sages teach (Yerushalmi
Pesachim 10:5), 713 19 D>INMIR 71¥N2 2 NNNI - “one who
begins a mitzvah, they tell him to finish,” here again “they”
are the angels created by his good intentions, and by telling
him “to finish” they give him the strength to complete the
mitzvah.

The Beginning Has Power,
Just Like a Tree’s Kernel

And this is what the Torah says (Shemot 19:5) DX NNV
910 % ON*M N2 DR DNINYY HHL WNVN VINY
0°nYn 90N - “If you obey Me and keep My covenant, you
shall be to Me a treasure out of all peoples, for Mine is the
entire earth,” and Rashi comments: ,03°9Y 192pn 7Ny OX
MYp MYnNa Yaw ,72R1 IRON B3% 27’ - “If you accept
upon yourselves the yoke of the commandments, it will
be pleasant for you in the future, since all beginnings are
difficult”
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Why does Rashi add the words “since all beginnings are
difficult} and how does this prove that it will be pleasant
in the future?

The answer is: The reason why the beginnings are difficult
is because in every beginning lies in potential the end.
This is similar to the tree’s kernel that contains in potential
everything that will grow from it later. Since all beginnings
are difficult because of the potential in them, once a person

pleasant,” since everything is already potentially there, and
all that remains is to bring it out from potential into action.
We can therefore learn from here that the whole day is
included in the beginning of the day, and the end of the day
is already in potential. All that is left is to bring this potential
into action. This is the reason for every first one to be holy,
like the firstborn and the first fruit, since everything is
included in the beginning, and it sanctifies all that follows.

has already begun the mitzvah, “from now on it will be
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7 7N 902 DAY 'A 2T WK DMITA 239 DNPYYI DUPOR PINI DUIND D°IIRD M 20 DK 9K ‘A A L
(» v) ?npn DI*2 WX - “Hashem gave me two stone tablets inscribed by the Finger of Hashem, and on
them was inscribed all the words that Hashem spoke with you on the mountain from the midst of the
fire, on the day of the assembly.”

At maamad matan Torah, which is the basic of the Jewish nation, is mentioned the gathering and
assembly of Yisrael, 2N 0172 7102 0ONY "N 127 WK 071270 233 - “All the words that Hashem spoke with
you on the day of the assembly,” because the gathering of Bnei Yisrael arouses the hashpaah of Torah
from Above, as Hashem told Moshe Rabeinu (4:10) 12T NX DY’NWRI DYN NR 72 2npin — “Assemble the
nation and I will tell them My words,” and (5:19) 03212 23 2X "N 1277 N?XN 071270 92 DR — “Everything
that Hashem spoke to your whole congregation.”

This power of Yisrael's gathering isn't a one-timer, rather in every generation it recurs whenever
Yisrael gather together. The Sefat Emet (Vaetchanan 5639 s.v. bapasuk) writes on the pasuk n32np 93 9X
- “To all your congregation,” why does the pasuk write 23, which seems to be redundant. He says, it
refers to every gathering of Bnei Yisrael. This is written at matan Torah, and was a preparation for every
gathering of Jews, forever, to be able to arouse what happened there.

If so, every gathering of Jews, if leshem Shamayim, is included in Moshe Rabeinu’s words nJ2np 23 2X.

We see from here that every gathering leshem Shamayim is included in the Torah’s words n3%2np 23 9%,
and this explains why Chazal so praise the gathering of Jews, writing that X™Iw Xn1Jw mwy "1 93 -
“wherever there are ten Jews, the Shechinah rests” (Sanhedrin 39a), and that D’PDIY1 D?AVIW NWY
07172 MW 117w NN - “ten people who are engaged in Torah study, the Shechinah rests between
them” (Avot 3:6).

The reason why this power continues to our present day, explains the Sefat Emet (Shavuot 5647 s.v.
ketiv), is because anything that is done leshern Shamayim is eternal, and since the Bnei Yisrael gathered at
Matan Torah leshem Shamayim, this power of gathering is fixed for all later generations.

This explains why Chazal aggrandize the gathering of Jews, writing that X" 7w Xn1ow nwy 1 93 -
“wherever there are ten Jews, the Shechinah rests” (Sanhedrin 39a), and that D’RPDIYI DAVIW NWY
2@ NTY1 28I 07RK (X 13 0720N) MRV 173 1710 POW 1IN - “ten people who are engaged in
Torah study, the Shechinah rests between them, as is written ‘Elokim stands in the congregation of Kel”
(Avot 3:6).

This gathering has the power to arouse from Above the hashpaah of matan Torah, as the pasuk .

EJ writes (Devarim 5:19) 907 X21 21T 21, which Targum Onkelos translates as pba X791, it doesn’t stopf__f_-
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Torah hints "
on the parashah :

Hashem Showstavor to Yisrael
Because They Are Satisfied With Minimal

(* M) 72 1M1 WR NIVA - “You will eat and be
satisfied, and you shall bless Hashem your God for
the good land He gave you.”

The Gemara (Berachot 20b) writes: 7IX?N 1K
,01Y W 11127 ,XI0 7112 WITRA 73a% nwn
0713 XY X2 WX’ (37 7 02T) TNIN2 2D
LORWY? D71a XY NNR RPN TMW TR R
,0N? INR 719K 1718 "N RWY (12 17127TN2) 27007
N71N2 0N? "NANJw ,9XIW% 0718 RUR X2 7101
STRIX N NR N7 NYAWT N9IRY (7 11 07a7)
%7313 TP NI TY DNRY 99 DURTRTN D -
“The angels asked Hashem: Ribono shel Olam, in
Your Torah is written: ‘Hashem favors no one and
takes no bribe; yet You show favor to Israel, as is
written ‘Hashem shall show favor to you and give
you peace’! Hashem replied, how can I not show
favor to Israel, as I wrote for them in the Torah “You
shall eat and be satisfied, and bless Hashem your
God, yet they are exacting with themselves to recite
birkat hamazon even if they have eaten as much as
an olive-bulk or an egg-bulk”

This Gemara teaches that the reason Hashem
shows favor for us is because of our histapkut
bemuat, because we are satisfied with minimal, and

therefore we eat only an olive-bulk or an egg-bulk,
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since the whole purpose of our eating is leshem
Shamayim. With such a meal, one can recite birkat
hamazon, and therefore Hashem shows favor to
Yisrael, in the merit of those Tzadikim who only
benefit from this world leshem Shamayim.

The Mishnah says (Avot 4:1), TAWN WY 107K
1912 - “who is rich? One who finds enjoyment
with what he has” The sefarim explain, this only
relates to worldly possessions, but in spirituélity a
person should never suffice with what he has, but
should always seek more.

This is why a person was created with the feeling
of discontent. The Afikei Yehudah (Drush Mikveh
Mayim Arvei Nachal 13) cites the early sefer Ruach
Chen: Man was created with a nature of desire
and lust, so that he doesn’t feel satisfied with his
spirituality, but continually seeks to strive for more
Torah and mitzvot. Whatever he achieves seems to
be insufficient, so that he always seeks more, and
won't suffice with the Torah he has already studied
and the many mitzvot already performed.

Taavah Should Only Be Used for Spirituality

But if the whole purpose of taavah and desire is
for Heavenly causes, so that a person reaches the
level of N NNRM? "wa1 NN?3 0N NADIY - “My

soul yearns and craves for the courts of Hashem”
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(Tehillim 84:3), and one is expected to use this trait
for spiritual purposes, how can he limit them when
it comes to worldly longings? This is a contradiction!

Indeed, this is a hard avodah, and a person needs
to daven for much siyata di’'Shmaya, to be successful
in his avodah. This is what David Hamelech prayed
(Tehillim 25:1) WAl ‘N TR 73 711y WAl Mpw
RWR - “Rejoice your servant’s heart, because I lift
my soul to you,” as the Afikei Yam explains (ibid),
David Hamelech realized the difficulty of this
avodah, of using these forces for spirituality yet
limiting them for worldly matters. He therefore
pleaded:TT2Y WAl MNW , You Hashem can satisfy
my nefesh when it comes to worldly matters, that
I shouldn’t crave for more, XWX *wWal 'n T'2K 72,
because I want to use these traits exclusively for
spirituality.

Later on, in his sefer (Derush 37:1) he continues
with this theme, on the pasuk (104:33) NINIX
TP "NIRY, the avodah of "N?R NINTX, singing
to Hashem, should always be *T19, seeking for T1y,
more and more, while what is needed for worldly
matters, 1WAl YIAIW? 291X 277X, a person should
eat only what he exactly needs, and not more
(Mishlei 13:25).

In Spirituality, Look Upwards;
in Worldly Matters, Look Down
The sefarim write, 7117 2X NMAWN1 01’0 NYT7I

- the most important thing to know, is, X1n "N 73

29NN DMWY 0'N9RN - regarding Godly issues
one should always look upwards, seeking to strive
for more, while NTINN YIXN 291 - when relating to
worldly matters, one should look below, to use the
least possible.

Therefore, Chazal tell us about fefillah (Yevamot
105a), N?YN? 1221 NDN? 1Y [NPW 7% 22annn
- “when praying, one should have his eyes looking
down and his heart up high,” meaning that what
he sees, is NON?, for gashmiyut it is enough what
one sees without seeking more, but N?yn? 119,
regarding spirituality his heart should seek more
and more.

Such a Tefillah is a Segulah
to Be Answered

Praying in this manner is a segulah for the tefillot
to be received in Heaven, because when his heart
and thoughts are up high, similarly the prayer can
rise up high.

This is hinted in the pasuk (Yeshayahu 65:24) D10
YNWR 7IRT 012N DN TIY NIPR 7IRT IRPY, if
they are DD, praying for minimal needs, NIYX 71X,
I will answer them, but if 0’727 DN MY, they
are asking for more, YNWNX 1IX1, I will listen, and
will then probe what they are asking for. If it is for
more ruchniyut I will give them, but if it is for more
gashmiyut, they must realize that NTTNN YIRN 291
TIY 'R, one shouldn't ask for T1Y, more, regarding
YR 7Y, gashmiyut matters.
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Directions in Avodat Hashem
on the Parashah
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The Oved Hashem Must Check His Deeds, Making Sure He Isn’t a ‘71 X)1®

) ' N} DN’ DDYRR MIRAT N92R21 79N 71PN
(25 - “At Tav'erah, at Massah and at Kivrot Hata’avah,
you angered Hashem.”

The Maggid of Mezritch elaborates on this pasuk,
teaching that a person must constantly examine his good
deeds, if he is doing them leshem Shamayim or if he is
actually doing it for his own benefit. He writes, 77v2n23;
even when your heart burns with hitlahavut to serve
Hashem, 70121, even if you stand strong in the nisyonot;
AMRNA NM2p2Y, even if you have broken all your
bad faavot and your only craving is to serve Hashem;
nevertheless, you must still examine your actions if they
are totally and truly leshem Shamayim and not for your
own interest, because even one who is on the highest
level can still be ‘7 NX DN*7 D°9°XpPnN - one who angers
Hashem.

You Can Do Everything Leshem Shamayim if
You Remember That Hashem is Everywhere

But one can ask: Every person is born an egoist, to care
for his own needs and to satisfy himself, so how am I
expected to serve Hashem lishmah and totally forget
about myself? The answer lies in our basic emunah that
Hashem is everywhere. The Gemara writes (Berachot
8a), N2 27NV DN ,RYIWT 1PNYN "NR 72 R0 227 MNRT
NNK YAIR ROR MY RIT TN VI1TPAY 19 PR OIpNn
T2%2 71997 YW - “From the day the Beit Hamikdash
was destroyed, Hashem only has in His world the four

amot of halachah” This Gemara cannot be taken at face
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value, that Hashem is only present where people learn
halachah, because 1122 YIRA Y3 XYn - “Hashem’s
honor fills the whole world” (Yeshayahu 6:3), and the
Zohar writes (Raya Mehemna Pinchas 225) that Hashem
is PR%Y 95 22101 PRy 9O KHMN - “Hashem fills all
the worlds and encompasses all the worlds” and n°
N "1IDT IR - “there is no place empty from Him”
(Tikunei Zohar Tikun 57, 91b).

Instead, the Gemara means just the opposite: Since
Hashem is everywhere, as cited in the navi and Zohar,
and Hashem is in “the four amot of halachah, every
place in the world is a “four amot of halachah!” Hashem
is in everything in the world, and even when a person is
engaged in work and mundane matters, Hashem is there.
One who believes in this will be able to do everything
lishmah, for Hashem is everywhere, in a person’s every
act and every thought. If one knows and realizes that
no matter where and no matter what, he can reveal
Hashem’s presence and conduct of the world, everything
he does and thinks - as well as all his mitzvot — will be
leshem Shamayim.

A Person Can Reveal Hashem’s
Godliness in the World

Every person is able to clarify, in whatever situation
he is in, what is Hashem’s will, and then to do it leshem
Shamayim. The Shela’h Hakadosh (Mishpatim Torah
Ohr 8) explains, and the Kedushat Levi (Nasso s.v.

vayedaber) writes, that the Baal Shem Tov would
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repeat to his talmidim the pasuk (Tehillim 121:5) ‘0
79X - “Hashem is your shadow;” meaning that Hashem’s
conduct with people is like a shadow. However much
a person toils in his avodat Hashem to serve Hashem
properly and perfectly, Hashem is mashpia on him
much shefa, far more than he deserves. And the same
is true regarding our context: If a person makes every
effort to do everything leshem Shamayim, he will receive
aid from Heaven to follow this through, and if he strives
to see and feel how ¥R Y2 RY1 and 71°3°n 11D DR N°Y,
Hashem reveals Himself to him.

The Baal Shem Tov said (Toledot Yaakov Yosef
beginning Bereishit) on the pasuk (Devarim 31:18)°21X
*1D PNOR INON - Hashem hides His *J1X in the world,
that people won't be able to find Him. But if a person
knows that Hashem is hidden, He is no longer hidden. If
a person realizes that 71°1°n 110 ANXR N°Yand Hashem is
present within the hester, it is no longer a hester.

All is up to the person. He is able to reveal Hashem’s
Godliness in every place and everything, and then all his
actions will be leshem Shamayim without thinking about
himself, and on the other hand a person can distance
himself from Hashem, as the Tzaddikim said, - on101
DINR 0’98 DNT2YY, if you just veer the slightest
from the correct path, it can bring a person to

the worst sins, “and you will serve idols”
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Tzadikim Help Reveal the Godliness
in the World

The Tzadikim help us serve Hashem correctly and with
the perfect kavanah.

The Maggid of Mezritch once sent Rav Mendel of
Vitepsk to visit all the Jewish communities in Reisin
(Belarus), and when he returned, the Maggid asked him,
“What did you do there?”

Rav Mendel of Vitepsk replied, “I found people with
torn clothes, but with closed and intact hearts. I worked
to change it, that they should have intact clothes but
broken hearts...”

He saw people who worked on themselves and “tore
their clothes,” thinking that they are thus serving
Hashem, but their hearts were blocked from seeing
Hashem’s light and serving Him properly, because they
thought they are perfect. But in truth, they only had
themselves in mind, not Hashem.

Rav Mendel of Vitepsk taught them that there is no
avodah in doing actions without thinking what one is
doing. It is even possible that a person thinks he is an
oved Hashem, while he couldn’t be further from it, since
he doesn’t act leshem Shamayim. Therefore, he taught

them to tear their hearts and submit themselves to
Hashem’s will, following the direction of the

pasuk (Mishlei 23:26) % 2% »12 MmN -

“My son, give me your heart!” That is

the correct avodat Hashem.
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